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sible? The cognition through tactile organ alone is     |
the probans to prove its existence-                       |

The question may be approached from a different      |
point of view also. We know that according to Nyaya-      1
Vai^esika inherence is only one.  But due to its rela-
tion with all the qualities separately, we speak of sparfa-
samavdya^ rupa-samavaya^ and so on. Now, the point is:

if there be only one inherence (^s'a^avaya\ then where
there is the rupa-saynavaya., there is the sparfa-samavaya
also, and vice versa-, so that, that there is the sparfa-
^awavaya in air is not objected to by any school, and
consequently, there should be the rupa-samavaya also in
tt.   This being accepted, we will have to say that just
as due to the presence of sparp-samavaya in it there is
sparfa in it, so there should be rupa also in it, as there is
now the rupa-samavaya also in it.  To this they say that
although there is the rupa-samavaya in air, yet there can
be no notion {pratzti) of the presence of rupa in it.30

To this, again, it is said that when there is the rupa-
samavdya^ then how can there be the absence of colour?
Por, is it possible to hold that the relation, namely,
inherence, is there, but the related {sambandhin) is not
there? There is the relation of vyapya-vyapakabhava bet-
ween sawbandha and sambandbin.   To this the reply is
that it is not so; because, the sambandha^ only when
qnalified, leads to the presence of the particular sam-
ba-ndhin. That is, "when the samavaya is qualified by rupa
(^rupanirupitatvavifista)^ only then it leads to the presence
of rupa in air. But as it is not the case with air, we
cannot say that there is colour in it.31

Kanada says that although there is the magnitude
in air, yet due to the absence of rupa-samskara^ it is not
perceptible.32 The Upaskara understands by the term

30 NMukta., on verse II; Aloka, Ms. Fol. loia.
^NMukta., on verse 11, p. 52.
32 VS., IV. i. 7.